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Sustainability, especially meaning low-carbon-footprint and ecologically-focused, is now the common and key watchword for all development planning in the Republic of Korea, by mandate of its previous President Lee Myung-bak and what appears to be a general public consensus on the importance of those values. This applies to all contemporary tourism development projects, plans and future prospects. We are enjoined to envision a new paradigm for South Korea’s tourism development, one of “green” environmentally conscious “eco-tourism” that introduces less carbon and other waste products into the environment natural world biosphere. Ideally, this will focus upon making effective use of the cultural and destination site assets that the nation already possesses but has not sufficiently exploited for attracting increased tourism visits.

This paper therefore advocates a turn in national tourism policy towards both adventure tourism in the form of hiking South Korea’s beautiful mountains. and religious tourism in the form of Temple-Stay and other programs of visiting and experiencing this country’s vast and diverse wealth of sacred spiritual sites. We are indeed fortunate that these two types of tourism are easily combined into one sustainable ecotourism package, as Korea’s greatest Buddhist temples and other religious institutions are located within many of its best mountainous areas.

It is common for all countries to attempt to create and develop new tourism attractions based on previously existing geographical features and cultural traditions, transformed as necessary to appeal to their domestic and targeted international tourist markets. Mountains regarded as sacred by national religious traditions are frequently used for tourism development in this way (Cooper 1997 and Bernbaum 1990). For nations in the middle stages of construction of their tourism industries such as the Republic of Korea (hereafter “South Korea”), it is not often that an entirely new such major tourism attraction is identified and developed. The process of doing so while maintaining sufficient standards of sustainability necessarily involves the participation of a wide variety of stakeholders, whose interests often overlap and even contradict each other (Cater 1995). The larger the destination’s geographical area and the wider its social/cultural/religious scope, the number of institutional and public stakeholders involved and/or concerned and the complexity of their interacting interests will obviously exponentially increase (Sanwal 1989).

Religious and pilgrimage tourism is the fastest growing type of tourism around the world in this decade, as travelers increasingly seek to visit not only the holy places of their own religion but also the most famous sacred sites of other religions and spiritual traditions, in personal quests for mutual understanding, personal spiritual growth or religious-path advancement and more vivid, deeper and more interesting experiences (UNWTO 2007). Although it is difficult to speak exactly because governments do not often differentiate this sector in their statistics, it has been estimated that global tourists involved in pilgrimages of some kind numbered up to 250 million per year at the end of the last century, (Jackowski 2000); by now that rate must surely be significantly higher. This phenomenon offers a high level of added value to existing national tourism programs, as the religious aspects are integrated with more conventional tourism offerings (Vukonic 2002). 

Gonzalez and Medina provide a good example of the theoretical and practical value of this with their detailed description of how the revival of the old medieval pilgrimage route to Santiago de Compostela has engendered a dramatic reassessment of the notion of tourist potential that has turned parts of the heritage that used to be neglected into valuable assets, and altered the way the architectural heritage of Spanish cities is perceived and preserved; a change in outlook that has affected both the local population and the political and economic authorities, becoming an important source of economic growth in Spain and symbol of renovated local identity (2003).

South Korea, however, has paid very little attention to this burgeoning sector (except for the 2002 government-assisted development of its privately-operated Buddhist Temple-Stay program), not putting any noticeable research, development and publicity efforts into it. It has therefore been missing out on the opportunity for increase tourism visits and revenues potentially available from greater exploitation of the nation’s many rich and ancient religious-heritage assets.

As scholars have attempted to elucidate the concepts of and characteristics of modern travel motivated mainly by religious-experience intentions, cultural geographers have argued that religious tourism has become closely connected with and integrated within leisure-holiday, adventure and other types of cultural tourism (Rinschede 1992). All different kinds of tourists are now interested in including religious, spiritual and pilgrimage factors into their domestic and international journeys, and religious tourism is clearly a major and growing sector despite the resulting increasing difficulty in differentiating spiritual pilgrims from other more common types of leisure and adventure tourists (Fleischer 2000 and Sizer 1999). Current tourists are tending and increasing rates to desire and choose non-standard, unfamiliar and “different”, and even uniquely-personal religious and spiritual experiences as part of their otherwise-conventional or physically adventurous vacation trips, and this draws them towards internationally-known sacred sites (Fernandes and Rebelo 2008). Therefore, the United Nations World Tourism Organization has categorized (ibid.) the resulting recent wave of tourism with at least partial religious or spiritual motivations into three main forms:

· Pilgrimages at or nearby mainly touristic destinations;

· Religious and spiritual festivals, ceremonies and gatherings;

· Travel itineraries that lead along historic pilgrimage routes that are experiencing revival or include visiting significant sacred sites with buildings or monuments.

As there is this resurgent boom of religious pilgrimage and spiritual-motivated travel around the world of these three types, whether of traditional or modern/secular sorts, “increasing indications suggest that there is contest for access and use of sacred sites” involving a variety of stakeholders, some of hold these sites sacred and others with government-managerial or purely commercial concerns, who can be drawn either into cooperation or conflict (Digance 2003). These differing interests can be harmonized, and the conflicts reconciled, while pursuing the development of traditional religious holy sites as both new tourism destinations and places of modern spiritual experiences only if the management strategy is correctly pursued at the highest levels (Blain and Wallis 2007). In particular, the development of tourism destinations in mountainous areas, normally chiefly concerned with ecological sustainability issues, becomes especially complex when the mountains are of high cultural significance, with a very strong and possibly differing religious interpretations of their scenic and cultural assets (Carr 2004). The process of maintaining sufficient standards of environmental sustainability necessarily involves the wailing in active participation of a wide variety of stakeholders, whose interests often overlap and even contradict each other (Cater 1995).

The present study focuses on an unusual case where a long-known but undeveloped large-scale geographical feature of South Korea has quite recently and almost spontaneously emerged as an entirely new multi-featured tourism destination which has strong potential for attracting large numbers of domestic tourists and a fair number of international visitors. This paper introduces it in the context of advocating the vast potential for combining its development with the existing (but yet smaller and more limited than it could be) Temple-Stay program. As introductory material it includes a brief overview of the history, geographical characteristics and cultural assets of this attraction, which is still unknown-of in the international tourism market.

The Korean term Baekdu-daegan designates the long mountain range that runs most of the length of the Korean Peninsula. Within the past twenty years a long-distance hiking trail along the crest of its southern half has been explored, developed and designated by a combination of local governments, National Forest authorities and civilian mountain hiking associations. This route is now linked together, apparently for the first time in Korean history, as a long-distance hiking trail that takes between five and ten weeks for trekkers to transverse. It is becoming comparable to internationally-known long-distance trekking routes such as the Appalachian Trail, California Coastal Trail and Sierra Crest Trail of the United States of America, the Inca Trail of Peru, the Great Wall Trail of China, the Milford Track of New Zealand’s South Island and so on. 

However, there is something unique about the Baekdu-daegan compared to those others. Besides spectacular views and beautiful natural scenery in long stretches of unspoiled forests and crags, it features many dozens of religious, cultural and historic sites which add dimensions of cultural-tourism potential to its fundamental base of adventure-tourism value. These sites along the way signify historic elements of or are sacred sites of Korean Buddhism, Shamanism, Nationalism, Daoism and Neo-Confucianism. It can be seen as a kind of a pilgrimage trail, like other traditional ones that have been popularly revived for modern religious tourism in Europe, the Middle East, India and elsewhere. However, out of all the religious-pilgrimage trails in the world, only Korea’s Baekdu-daegan offers such a variety of sites holy to such multiple and diverse religions, coexisting in harmony as part of the nation’s cultural history.

The idea of hiking along the crest of the Baekdu-daegan (only the half in South Korea, for now) or at least major sections of it, is gaining in popularity; several books and websites are now devoted to this, and more people attempt it each year. This trail is increasingly known to the Korean public (for which mountain-hiking is an extremely common hobby), although it remains unknown to the international tourism industry and barely known even to the international residents of South Korea. The stakeholders in the emerging Baekdu-daegan hiking and pilgrimage trail represent a wide variety of South Korean national and local governments and agencies, and non-governmental associations, businesses and residential localities. The interests of these various stakeholders can already be seen to coincide and conflict in complex ways, and this paper is intended as a preliminary identification and analysis of these factors, as a basis for further research.

Written materials for reference towards this study were gathered from every available academic and commercial source, but they have proven to be few, as this topic is a new one that has so far had very little published about it, even in Korean. Some useful historical information about the concept, geographical reality and geomantic interpretation and reputation of the Baekdu-daegan was gathered from traditional Korean sources, previously collected (and sometimes translate into English) by other academic research. Most of the data and information used in this study was gathered from many years of fieldwork travel throughout Korea, and a careful examination of topographical and tourism maps published in Korea. For example, the author and his associates have actually hiked on the complete Baekdu-daegan Trail as it now exists in South Korea; one 10-week trekking expedition was conducted in the autumn of 2007, and other sites along the way were visited from 1999 through 2007. These years of fieldwork yielded a great deal of very useful information about every aspect of the current condition of the Trail, and many signs and monuments erected by local and national governments and private associations were photographed and translated into English in order to gain further insight.

1. Geographical Characteristics and Contemporary Cultural Features of the Baekdu-daegan
The Baekdu-daegan serves as the dominant divider of the Korean Peninsula into its distinct regions. It is an unbroken watershed-origin line, meaning that its crest never crosses any natural body of water (lake, pond, river or stream) and that its mountains form the origins of all of Korea’s rivers; some 14 branches of it channel of them to the seas on the peninsula’s seacoasts. The Chinese-character based name Baekdu-daegan literally means “White-head great-ridge”, with Baekdu referring to Mt. Baekdu-san the perpetually-snowcapped extinct volcano on the border between Korea and China, highest mountain on the peninsula and considered the origin of the range; while daegan means a main-trunk mountain range, and is only used by the Koreans in this particular case. The ending point of this range is considered to be the Cheonhwang-bong [Heavenly-King Peak] of Jiri-san [Exquisite-Wisdom Mountain], which at 1915 meters in altitude is the highest summit on mainland South Korea, and only about 40 km from the southern coastline.

The Baekdu-daegan is around 1400-1500 km long, depending on in how much detail cartographers count the twists and turns along its crest. About 735 km of crest-trail is within what is now South Korea, from the DMZ down to Jiri-san, and most of that is accessible for hiking (with alternate routes for the sections within national parks that are not). It follows what is called the Taebaek [Grand White] Mountain Range by conventional geography along the east coast of the Korean Peninsula to Mt. Taebaek-san, and then it turns west and then south to follow what is otherwise conventionally called the Sobaek [Lesser White] Range down through the center of the peninsula’s southern quarter, dividing Korea’s major historic regions from each other. The Baekdu-daegan thus includes most (but not all) of Korea’s highest peaks, and roughly half of its most sacred mountains. That the sources of all of Korea’s major rivers are found along the Baekdu-daegan adds to its Daoist / Shamanic significance, and is a major factor in its having been considered a sacred landform for over 1000 years.

Table 1: The Most Sacred or Otherwise Famous Mountains along the Baekdu-daegan Range (listed from north to south along the line)
	Name


	Park

Status
	High Peak

on BDDG
	Notable Features



	Baekdu-san
(North Korea)
	National
	2850 m
	Highly sacred to Korean Shamanism and popular Nationalism, associated with Korea's foundation-mythology. Source of the Yalu and Tumen Rivers.

	Geumgang-

san 
(North Korea)
	National
	1638 m
	Highly sacred to Korean Buddhism, with several important temple sites. Popularly said to be the most beautiful mountain-areas on the entire Korean Peninsula. A source of the North Han River.

	Seorak-san
	National
	1708m
	Highly sacred to Korean Buddhism, with several important temples. Popularly said to be the most beautiful mountains in South Korea; major tourism destination. A source of the North Han River.

	Odae-san
	National
	1434 m
	Highly Sacred to Buddhism, with several important temples; considered to be the Korean “residence” of Munsu-bosal (Bodhisattva of Wisdom).

	Duta-san
	County
	1353 m
	Famous for lovely scenery in valleys.

	Cheong-ok-san
	County
	1404 m
	One ancient temple on east slopes.

	Taebaek-san
	Provincial
	1567 m
	Highly sacred to Korean Shamanism and popular Nationalism, with several important shrines, because associated with Korea's foundation-mythology. Its Sanshin Spirits are famous, believed to be very powerful. Primary source of the Nakdong River and a source of the South Han River.

	Sobaek-san
	National
	1440 m
	Sacred to Korean Buddhism, with several important temples; considered to be the primary Korean “residence” of Biro-bul (Buddha of Cosmic Light).

	Worak-san
	National
	1115 m
	Remote mountain area, with main peaks and temples off the BDDG. Renown for scenery but only minor religious sites.

	Songni-san
	National
	1058 m
	Sacred to Korean Buddhism, with one important temple and several others. Popularly said to be one of the most beautiful mountains in S.K.

	Hwangak-san
	County
	1111 m
	One very famous Buddhist temple on east slope.

	Deogyu-san
	National
	1507 m
	Remote mountain area, 1614-m peak off the BDDG. Renowned for scenery but not for religious sites.

	Jiri-san
	National
	1915m
	Highly sacred to Korean Shamanism, Buddhism and popular Nationalism, with many important temples and shrines. Its Sanshin Spirit is famous for its powers. Outstanding natural features and very popular with hikers. Source of the Seomjin River.


Along the southern half of the Baekdu-daegan Range within South Korea, within 5 km of the hiking trail along its crest on either side, this research has found more than 100 religious sites. These include ten of the most famous and religiously-important Buddhist temples in the nation, and dozens of smaller temples on hermitages. Some of these monasteries offer travelers South Korea's burgeoning “Temple-Stay” tourism program operated by the Jogye Order, in which hikers of the Baekdu-daegan can stay over at the temple for up to 24 hours for a low fee, experiencing monastic life and viewing the local treasures (Jogye Order 2008). They are spaced apart so that in several sectors it is possible to stay overnight at one major temple and then hike 2-5 days on to the next one.

Also included along the range are dozens of significant shamanic shrines, some with buildings and some consisting only of stone altars, most of which are dedicated to Daoist-flavored veneration of the Sanshin spirits of the mountains they are on (Mason 1999). There are also several major Neo-Confucian Shrines (including the very famous Seosu Seowon Academy), at least one major Daoist-Nationalist shrine, a few Christian churches, and many other nationally-significant historical sites. For spiritually-oriented tourists it may be considered a pilgrimage trail, connecting so many temples, shrines and monuments of the four great Asian religious traditions: Buddhism, Confucianism, Daoism and Shamanism. In respect of this wide variety of different religious traditions available to view and experience along the way, and the density of the total religious sites, it can be said to be unique among the “pilgrimage trails” of the world.

There are now dozens of monuments (usually stone monoliths inscribed with Chinese characters and Korean text) along the way, mostly erected by local governments within the past decade, proclaiming the identity and significance of these sites and the most significant natural features such as peaks and passes. Many of these monuments are valuable sources of historical and cultural information, as well as being amplifications of the natural scenery for the benefit of travelers. These have been supplemented by a series of trail-signs identifying the main Baekdu-daegan Trail routes, put up by both the Korea Forest Service and the various local governments, to guide hikers along the correct pathways.

2. The Baekdu-daegan Concept in Korea’s Cultural History
The conception of the Baekdu-daegan as a continuous line that unites the nation and spreads a mystical kind of energy throughout it is a key concept of Pungsu-jiri-seol [Wind-water Wisdom-theory, the Korean system of Geomancy or Feng-shui]. The initial development of these systems of concepts of the Baekdu-daegan as the mountainous-spine-of-Korea is credited to Buddhist monk Doseon-guksa [Tao-Abundance National-Master, his posthumous monastic title] (826-898 CE, personal name Kim Yeon-gi). This concept is known to have been prominent in Korean thinking about the geography and spiritual character of their nation for the next thousand years (Yoon 2006, Kim Chun-il 1996 and Kim Yeong-gi 1999). Right on through the 20th Century and into the 21st the idea of the Baekdu-daegan has been believed by Korean traditionalists of all sorts (spiritual nationalists, Buddhists, Confucians, Shamanists, Daoists and even many Christians and those without membership in a religion) to be the source of their dynamic and essential life-energy. Its unimpeded clear flow is considered necessary for the birth and raising of heroic and virtuous citizens, and thus for the health, strength and prosperity of the Korean nation as a whole. Those who conduct spiritual practices at these special sites along the Baekdu-daegan are believed to have an advantage in attaining enlightenment and blessings, due to the strong “energy” infusing them.

3. The Modern Emergence of the Baekdu-daegan Hiking-Trail
These concepts of the Baekdu-daegan in the previous section belong to the Oriental version of the ancient and varied philosophical doctrines known as "Vitalism" and cannot be considered in any way “scientific”. However, they are deeply ingrained in traditional Korean culture, and widely accepted in the popular consciousness of current society. This makes them relevant and valuable for the development of cultural tourism along these mountains; many Koreans believe in them, and many international visitors probably find them charming or even personally meaningful, especially those who come to Korea for the purpose of roots-identity, religious or spiritual tourism. These ancient concepts can also now be observed among the intelligentsia leading public opinion in Korea to be transforming from ancient pseudo-scientific beliefs to a modern conceptions of the theoretical unity of the peninsula and nation, and the ecology of the wildest remaining areas of them. Many Koreans now can be seen to regard the Baekdu-daegan as a symbol of national unity, and hiking along it to be a personal gesture of basic patriotism and wishing for reunification.

The first claim of hiking the entire Baekdu-daegan within South Korea was made by a college student mountain-hiking association less than 20 years ago. In the past decade there has been a dramatic rise in Korean individuals and groups attempting to do this and accomplishing it (Bang 2006). Very few international residents or visitors have yet been involved at all, but many who are informed about it has expressed interest in participating. The past decade has also seen a flurry of activity and pronouncements concerning the Baekdu-daegan by various Korean government organs and civilian NGOs.

4. The Temple-Stay Program Operated by the Jogye Order of Korean Buddhism
The Jogye Order is the majority sect of Korean Buddhism, founded in 1200 CE and currently containing more than 70% of all the temples, the monks and the believing laypersons of South Korea. They own and operate most of the dozens of Buddhist temples along or nearby the Baekdu-daegan Trail, including a half-dozen out of the largest and most important monasteries of the nation; other smaller sects each have a few temples nearby the Trail. Around thirty of these monasteries of the Jogye Order currently offer Korea's unique “Temple-Stay” program (Jogye Order 2008) as a missionary and international-reputation-promotion effort mixed in with tourism opportunities, launched in early 2002, as a key achievement of the “Visit Korea Years 2001-2002” promotion-and-development project (for which this author worked) and other offices of the Ministry of Culture and Tourism.

The current paradigm mainly sees tourists traveling directly from urban areas to the temples for overnight stays that include educational programs about Buddhist history, beliefs, practices, crafts and monastic life; and also some opportunities for genuine spiritual experiences through meditation and so on; and then returning to the urban areas. However, the new eco-tourism programs that this research envisions would have hikers along the Baekdu-daegan and similar long-distance mountain trails using Temple-Stays at great monasteries and smaller hermitages along the way as stopovers for one or more days and nights. During these events the trekkers would have opportunities for rest and refreshment, along with opportunities for cultural education and personal spiritual growth; in this way adventure-tourism of mountain hiking would be combined with pilgrimage experiences.

The Jogye Order has clear and serious concerns about both ecological and cultural sustainability as the Baekdu-daegan Trail becomes developed and promoted into an increasingly popular tourism destination, particularly over concerns that the atmosphere at their temples remains authentic and the forests on their surrounding grounds remain undamaged. However, they generally stand to gain many more visitors, which they do seem to desire for their religious missionary and promotional intentions, and so should support rapid development and promotion of the Trail, so long as the hikers are guided properly (in every sense). They are therefore excellent continuing partners for South Korea’s tourism-development authorities in future projects to combine this kind of religious tourism with adventure-trekking through Korea's mountains such as the Baekdu-daegan Trail, into a fresh new pilgrimage-eco-tourism offering to the international traveling community.

5. The Role of Shamanic and Neo-Confucian Shrines Near the Trail
Korea’s ancient and still-strong Shamanism maintains many shrines along or nearby the Baekdu-daegan Trail, mostly those do devoted to veneration of the San-shin spirits of the highly sacred mountains that belong to the range (Mason 1999). They are far more shy and secretive than the Buddhist temples are, although this is partly due to their century of their practices and establishments being illegal, a condition that is now being ameliorated in many local areas. They have not in general been very welcoming of tourists stopping by their shrines, most particularly foreign visitors, for fears of ‘ritual pollution’ or even vandalism of the sacred sites. They don’t have much interest in seeing the Baekdu-daegan Trail become a popular tourism phenomenon, unless it led to a significant rise in financial donations at their shrines, which cannot be anticipated.

Korea’s Neo-Confucian shrines are less xenophobic but have been seen to share similar concerns in general. The fascinating unique shrines and the colorful shamanic and dignified Neo-Confucian rituals at them can be assumed to be of high interest to at least some of the hikers, particularly international clients, but this fondness will probably not be reciprocated. This group of stakeholders can wield relatively little social, financial or political influence with the other stakeholders described here, and so their generally negative viewpoint on tourism development and promotion will not count for much. Still, some sincere efforts should be made by the other stakeholders to ameliorate their concerns for the preservation of authenticity and privacy.

Neither these Shamanic nor Neo-Confucian shrines can be expected within the foreseeable future to offer accommodations, meals, educational programs or spiritual experiences to the hikers of the Baekdu-daegan Trail or other mountain areas. However, future development of such possibilities would be of great benefit to the realization of this overall vision of combining adventure tourism with pilgrimage-experience tourism into green low-carbon tourist attracting programs in Korea.

Conclusion
Effective leadership needed for an integrated national strategy of combining Baekdu-Daegan trail adventure tourism with temple-stay religious tourism as our new paradigm of sustainable ecotourism.
This project has identified the Baekdu-daegan Trail as a new religious-pilgrimage tourism destination-site for South Korea, in addition to the adventure tourism opportunities that the Baekdu-daegan range already offers, particularly within designated national and provincial parks. It has presented the existing geographical and cultural characteristics of the range and the trail, finding them noticeably dense in religious assets that tourists can visit and where they can enjoy spiritual experiences. 
Due to the:

· nation-spanning size of the Baekdu-daegan region, and the sacred sites involved in the Temple-Stay program;

· the deep historical and cultural significance it holds for many citizens; 

· the strong potential it represents for boosting the national tourism reputation; 

· and the amount of potential tourist visitors and revenues;

the numbers and proportion of the residents of, authorities of and visitors to the peninsula who must be considered to be stakeholders involved are remarkably large in scale.

This indicates that, particularly considering Korea’s long history of strong and centralized governmental control, only the national government operating from its highest levels of power will be able to set policies and insure their long-term implementation in such a way that all these stakeholder’s interests and concerns are recognized and managed towards satisfaction in proper harmony with each other. This sort of leadership from the top level will be necessary to establish policy coordination between all the many different ministries and agencies that will in some way be involved, forcing them to cooperate harmoniously with each other to the extent necessary. Special committee or commissions including representatives of each of the civilian groups of stakeholders described in this paper may be appropriate to be formed under executive political leadership. Local control over sustainable development of sectors along the route, especially the sacred sites operated by religious groups, should be maintained within the context of national strategy.

It is becoming urgent that the Ministry of Culture and Tourism and the Korea Tourism Organization should take note of the emergence of the Baekdu-daegan as a religious-pilgrimage tourism attraction with high potential to boost both Korea's domestic and international tourism industries, as well as general national reputation as a beautiful and fascinating place to visit, and begin actively participating in the promotion of it and the strategic planning for its proper development. They should conduct proper research and take the leadership in developing a harmonious national strategy to accomplish this. The interests of many of these groups of stakeholders, such as the strong concern for ecological, social and cultural sustainability by several of the Korean government agencies, the local residents and service-providers, the associations of mountain hikers, and the national environmental NGOs should be satisfied along with the parallel imperative of promoting the reputation of the Baekdu-daegan and developing its Trail into a popular domestic and famous international tourism destination. Extensive research by independent scholars in conjunction with government specialists, and then the exercise of strong central-executive national authority in order to create, coordinate and harmonize proper policy-solutions will clearly be needed in order to prevent any unnecessary conflicts and damage to the overall national project of developing and promoting this emerging destination into a major factor of Korean tourism, and a vital new contributive participant in the burgeoning global religious-pilgrimage tourism sector.

South Korea in a 21st-century enjoys a very strong civilian NGO environmental movement, led by large organizations such as “Green Korea United”. This group has in fact already held a symposium about the Baekdu-daegan at the beginning of 2006, attended by many kinds of concerned citizens on scholars and representatives of concerned government ministries and agencies, concerned with the extent of environmental degradation of all kinds along the range and calling for improved national strategy, extensive research and global publicity about the Baekdu-daegan and its rise in tourism activity (Cho Hui-eun 2006). The goal this symposium proclaimed was to have they Baekdu-daegan designated as a World Heritage Site by UNESCO, which still seems very far away from possibility, whether aiming for the natural list or the cultural list. These Korean environmental NGOs seen quite interested in promoting the reputation of the Baekdu-daegan and encouraging many people to visit and experienced it, but are also more concerned than most of the stakeholders with the problems of ecological restoration and sustainability. Their interests lie less with the developers and more with the environmental-regulatory government agencies, and are perhaps fairly similar to those of the many national and local mountain-hiking associations. Both the NGOs and the hiking associations should be enlisted to assist in the proper development of the new eco-tourism destination programs that this paper is advocating.
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